Building a World Alliance in the face of Social Apartheid

Philippe Guirlet

Note on the main theme: Economy and Society

in preparation for the meetings

of the Alliance for a Responsible and United World 

of December 1997 

São Paulo, Bangalore, Barcelona, Kigali, Algiers, Roubaix



This summary presents excerpts from research work on the reasons for social exclusion and on various alternative proposals in the economic, social and political fields in view of creating a just, united world. 

The uncontrolled rise of social exclusion in the Western countries and the acknowledged failure of development policies in many country of the South, with their parade of poverty and outbursts of violence, has forced us to reconsider the Western political and economic model now in the process of internationalization. 

First of all, we are learning, at our own cost, that science and the technological program of the West not only bring humankind greater material ease but are also the source, on the one hand, of a largely irreversible deterioration of eco-systems, and on the other hand, of a subjection of men and women to their economic and technical imperatives.  The vital necessity to preserve the resources of the planet today requires that we significantly reduce their total exploitation.

Next, the liberal, capitalist system - which is supposed to foster the fulfilment of everyone but was founded on from the beginning on radical individualism, promising unlimited personal enrichment and offering the illusion of being able to consume more and more varied products -

ends up by alienating the populations it has targeted, due to the need to maintain ever-growing productivity and competitiveness.  Subjected to the simplistic and fatally uniformizing logic of high performance, cost-cutting and limited time, all those who choose to succumb to the liberal sirens soon find themselves crushed by a system that has no use for human beings since its sole purpose is to make money.  Is it any wonder, then, that the neo-liberal system, now undergoing accelerated internationalization, is wreaking havoc on a nearly all the peoples of the world?  Exhausted by work or jobless, subjected to consumerism or forbidden toconsume, the victims of neo-liberalism have joined the millions of human beings already sacrificed on the altar of Western prosperity, that inaccessible myth which only benefits the ultra-rich.

Finally, the neo-liberal system is failing to meet the growing needs of a rapidly increasing world population, thereby totally discrediting itself on the very point where it should be able to prove its efficiency as the so-called unbeatable model of production and reproduction.  Unbridled population growth, however, has become the main challenge facing societies and the world as a whole. 

This study, carried out by Philippe Guirlet since the end of 1995, will be published in 1998.  In order to complete it, he has benefitted from the support and ongoing advice of the following people: Claude Bijon, Noël Cannat, Henryane of Chaponay, Candido Grzybowski, Alain Kernevez, Gustavo Marin, Carine Pionetti, Jacques Poulet-Mathis, Jean Werquin.  The present summary has been enriched by 

contributions from Philippe Amouroux, Marcos Arruda and Laurent Fraysse, participants to the Socio-economic Solidarity Workshop of the Alliance for a Responsible and United World.

Anthropological and demographic questions

Part 1 - Room for everyone in a world open to others

"Today we are running the risk of creating an enormous world city where primitive injustice -deliberate and conscious of itself - would be the only possible condition for the statistical happiness of the masses, a world making itself worse than hell for any lucid soul." 








Dominique Dubarle

FINDING [A] - Impossible or forced migration 

The program for modern socieies includes the programmed extinction of rural populations and, in particular, of the indigenous peoples of the southern hemisphere and the Arctic region, whose territory has constantly been violated by the feverish exploitation of capital and whose right to life and cultural survival is threatened by the greed of the mining and forest business. Similarly, millions of nomads whose way of life is still not understood have also been condemned. (Bharat Dogra, Nomads need understanding and a helping hand, New Delhi, 1997).

Let us recall the recent story of the Blue Men of the Sahara - the Touaregs - who have run up against the absurdity of showing identity papers in order to cross borders in the middle of their desert countries.

Displacements of population, brought about by the reasons mentioned above, are increasingly 'flights from unbearable conditions'.  They are becoming typical of impoverished populations forced to leave by misery, wars or the deterioration of their immediate environment.  Displaced populations find themselves closed into refugee camps, ghettos, high-rise housing or slums on the outskirts of the big cities. 

At the same time, we are witnessing an increasing phenomenon of rejection of foreigners (anti-immigration struggle) and of intolerance towards others (racism) which leads to maintaining immigrant populations on the sidelines (ghettoization).  The homeless - migrants in their own way - will also be rejected their countrymen.  The destitution into which a person has fallen becomes a motive of exclusion.

In this compartmentalized, sedentary world, it has become increasingly difficult to look elsewhere for a more hospitable land.  The poor, often victims of eviction from the territory they once occupied, are not allowed the freedom to move and resettle required for their survival and future integration. 

FINDING [B] - "Demographic Consumption" - both archaic and modern

From time immemorial, explains Jacques Weber with the help of the concept of '"onsumption", societies have tried either to prohibit or to curb the growth of things (consumption of wealth) and of the human beings (demographic consumption) with a view to protecting their social structure. 

Surplus possessions were, as it were, "burnt " on the occasion of ceremonies and feasts, by making extravagant expenditures (grand projects like the pyramids of Egypt or the castle of Versailles), or by the implementing programs that appear absurd and out of proportion (arms race,etc.).  Wasteful behavior typical of mass consumer society as well as the phenomenon of accelerated obsolescence of the means of production in the modern capitalist system without a doubt fit into this framework. (Jacques Weber emphasizes that there are "other possible paths to the consumption of things: the space race is one of them; competition in the development of the arts is another; and the competition in aid to the third world is the one that best reconciles the consumption-sterilization of a part of production, the pursuit of growth, the expression of the competition between blocs with peace in the bargain.")

Demographic consumption brings together various sacred practices and a number of social practices directly aimed at slowing the growth of populations: filling up convents and monasteries during the age of Christendom and in Buddhist Asia, the sacrifice of fertile women pre-Columbian civilizations, and also starting up wars.  The list is long indeed of examples that appear anachronistic or "inhuman" to us today.  But are we so sure that we have put an end to these pratices?  Doesn't the increase in the number of excluded people in the North as well as in the South convey a very similar kind of social cruelty?.  Don't our societies also use exclusion to get rid of surplus population that threatens their internal balance?

The advantage of the concept of consumption is clearly to show that the underlying motives leading to the eviction of "surplus populations " do not usually belong to the natural order, but are consciously or unconsciously manipulated by societies in order to defend themselves.  They are used by elites that used to be religious or military and are now civlilian, and deeply rooted in all the members of an established social body, who - let's face it - are not too upset about the situation since the pursuit of their peaceful existence depends upon it.  Perhaps it is also dictated by an economic system that gets rid of those that do not fit into the social division of labor or the consumer project (tribal populations and classes at the bottom of the social scale). From this angle, social exclusion indeed appears to be a modern form of demographic consumption, perhaps the most terrifying form that has ever existed, since it no longer bothers to disguise its barbaric, lugubrious practices under the guise of religion, law and order or the army.

We are already familiar with the odious face of racism that reproaches foreigner cut off from their families and friends their different physical appearance and cultural membership.  Today, we are shown the unbearable face of exclusion: the excluded, alone and without recourse, facing their own physical decline, moral helplessnesss and social death, in a world that no longer wants them.

FACTOR [1] - the private or public appropriation of all viable spaces

One of the main factors in the phenomenon of exclusion is the tendency of nation-states to confinement inside their borders and within them, to the private or public appropriation of all viable spaces:

∑
The establishing of modern states has been accompanied by an inflation of the state domain.  Large rural territories as well as urban spaces have little by little been requisitioned and transformed into public infrastructure sites (road networks, airports, electric power stations, hydraulic dams, etc.) or into military zones.  This phenomenon, already widely under way in industrialized countries is now beginning to affect developing countries.  The modern form of public appropriation of space consists in creating natural reserves from which the aborigines are excluded, while tourists are invited.

∑
At the same time, the process of development in the liberal, capitalist fashion requires constitutional recognition of the right to private property and accelerates private appropriation of national land and natural heritage.  Having become the possible object of trade, ownership of wildderness areas, farmland and buildings is gradually concentrated into fewer and fewer hands.  The result is that we are observing today a disappearance of community space, as well as extreme inequality in the distribution of land and natural heritage, because when an individual becomes an owner, that excludes everyone else from exercising the same ownership rights.  In the case of productive possessions in which human beings invest their productive forces (including, therefore, the dwelling for the home worker, the forest for a craftsman, the pasture for a cattle breeder, etc.), this exclusion is ethically irrational and at the root of all other exclusion and alienation.

FACTOR [2] - galoping urbanization, the vicious circle of exclusion

If we are to believe our leaders, the finest of the urban elite gathered together in Istanbul on occasion of the Habitat Summit in June, 1997, the urbanization of the planet is an ineluctable phenomenon.  The only authorized question is thus to know how best to manage in the future the human masses that flow and will continue to flow towards cities.

There can be no question here of trying to refute a largely ineluctable urban reality in an increasingly populated world, as the postulate of Teilhard de Chardin on planetary compression suggests ("the ever more compact accumulation of human beings in every more limited territories").  Moreover, cities have been and remain essential centers for political, commerical, productive, spitirual and artistic activities of human communities.  On the other hand, it is a question of denouncing irrevocably the absolutely unbearable character of present urbanization in its tendency to form megalopoles in a completely haphazard way, without taking into account ecological balance or the specific needs of migrant populations in planning their new living space.  The myth of the modern city cannot hold up under an examination of the environmental and anthropological consequences of urbanization.

"The present pace of megalopole growth, driven by the sovereign expansion of 'néo-liberalism', can only lead to ecological disasters in the long run." (Cf. Ahmed A. Khalil, "Environmental Degradation and its implication on rural development", Journal of Rural Reconstruction, vol. XXX, no. 1, 1997).  These centers of dense population and immoderate consumption generate enormous pressure on the natural resources within their reach.  Indeed, the urban explosion generates a desertification and sterilization of surrounding rural zones which become uninhabitable, forcing entire families to take refuge in cities. The massive rural exodus only exacerbates the urban phenomenon, creating a vicious circle.

Modern cities, founded on functionalist principles and a fragmented vision of the world, end up detaching the human being from nature.  It results in upsetting stress and deep anxiety that is expressed in its most extreme form by the rise of delinquency, dependence on drugs, violence towards women, the elderly and the sick, etc.  Lost in the crowd, individual quickly find themselves isolated.  There are no longer any social bonds to help them deal with their own anguish, and they have lost the traditional networks of solidarity that, in times of temporary difficulties, could have prevented them from falling into the depths of social exclusion.

FACTOR [3] - Improvidence in the face of the foreseeable dramas of under-development, epidemics and famines

Faced with the fact that certain regions have become economically and social bogged down, there is reason to fear that all the available solutions will not be implemented to solve the problems or limit their extension.  This fear is justified by the increasing difficulty in mobilizing funds to cooperate in development despite alarming signs of rising poverty.  "Over a hundred countries are in a worse situation today they were fifteen years ago.  Every year, thirteen to eighteen million human beings, mainly children, die of hunger or of causes linked to poverty", points out James Gustave Speth, Administrator of the United Nations Development Program.

Similarly, the feeble reactions (or, at the very least, slow reactions) in the face of new epidemics such as AIDS or the occurrence of famines, whose hazards are nevertheless programmed, is a source of concern.  The starving and AIDS patients thus become victims of improvidence that does not wish to implement preventive means.

In general, it is choice of development methods that is in question.  Is the point to reduce poverty while allowing free rein to hypermarkets, global businesses and banks and multilateral agencies and disseminate the way of living found in post-industrial countries, as the World Bank wishes?  Or is the point to attack the factors that produce the impoverishment of present and potential workers in both the North and the South?  Among these factors, there are the unequal and unfair trade relations between North and South, the increasing wealth of elites and the concentration of capital and control over it, external debt and the present policy of indebtedness, structural adjustment that seeks subordinate, dependent integration of southern economies in the world system of capital, the crushing of diversity and territorial, socio-economic and cultural sovereignty by the expansion of the exogenous model of development and growth, the various factors of ecological destruction, etc.

FACTOR [4] - Indifference in the face of the suffering of others

"Failure to come to the assistance of a person in danger": this could well be the criminal charge leveled against a society that allows indigent people to wander about, alone and without shelter, refusing to offer them nourishment from their opulent breast.  In North America and Western Europe, the winters come and go without any long-term solutions for giving the millions of homeless people a new future.  Public assistance is the poor relation of public services, incapable of filling in the gap in community solidarity left by populations caught up in a production-driven and consumption-driven way of life.  Unlike developing countries, perhaps, "developed" societies are not seeking ways to integrate underprivileged social classes.  That is one of the main reasons for the social apartheid now coming into being.

This spells the collapse of the entire social project founded on the articles contained in the Universal Declaration of Human Rights, particular Article 22: "Everyone, as a member of society, has a right to social security and is entitled to realization, through national effort and international cooperation and in accordance with the organization and resources of each State, of the economic, social and cultural right indispensable for his dignity and the free development of his personality."

FACTOR [5] - Inconsistency in the face of the identity risk

It is not surprising to see ethnic, tribal and religious quarrels re-emerge, and to observe a proliferation of all sorts of fundamentalism, sects and populist movements, in reaction to a society without mercy in which the fundamental rights of the human person are ridiculed a little more each day.  The exclusion of some is met by the intolerance of others, which in turn generates further exclusions.

The solutions put forth on the one hand by those who are nostalgic for a former order, and on the other, by partisans of relentlessly pursuing the present course do not reduce the tensions arising from the growing "identity risk", emphasized Patrick Viveret in a recent essay.  On the contrary, in the end , they lead to explosive situations that suggest "the stealthy creation of an economic and demographic apartheid and the observed weakening of political ties and democratic phenomenon.  In the long run, they inevitably lead to confrontations, or even wars, that are all the more murderous for being wars of meaning." (Patrick Viveret, Démocratie, passions, frontières - Réinventer la politique et changer d'échelle, FPH, June, 1995).

FACTOR [6] - Complicity in the face of the return of barbarism
In a work titled La violence et le sacré, René Girard indicates that, since time immemorial, societies have always sought a "social scapegoat".  The scapegoat in France today is immigrants who are denounced as pillagers of national wealth and fomenters of unrest, and very quickly, they become the people from the Maghreb that are thrown into the Seine.  Conversely, in Algeria, it is Western modernity that is being pilloried and all of its manifestations that are being savagely decapitated.  In both countries, hate speech uttered by xenophobic extremists is meeting with growing popular success that ill-advised politicians try to use to promulgate unworthy laws targeting foreigners.  They are giving rise to phenomena of demonizing foreigners and of society closed in upon itself that are extremely worrying.  In the past, they have been the portents of a drift into totalitarianism, setting off the worse episodes of barbarism that humankind has ever known.

What we need, says Patrick Viveret, is a political and philosophical project.  Today we must shift the border that once bound societies together against outside enemies that no longer exist today, in order to "confront our own domestic barbarism. The new border, while geographically on a planetary scale, can be be located anthropologically within ourselves.  We are faced with a 'new human border'."

PROPOSAL [1] - Promote the understanding of others - "Cultural hope"
In order to deactivate tensions that lead to pillorying foreigners, shouldn't our priority be to promote intercultural exchanges and dialogue that turn the observation of differences into a source of wealth?. (Cf. L'Autre, under the direction of Bertrand Badie and Marc Sadoun, Presses of the Foundation National Science Policies, Paris, 1997).  In this sense, the increasing amount of travel on the part of young people from one country to others offers ray of hope, as well as the renewal of interest in traditional and modern popular art.  It would also mean reaffirming the importance of culture and spirituality in international exchanges in order to give rise to mututal admiration and respect between peoples. 

PROPOSAL [2] - Another vision of the world - "Hope in women"

The reduction of population growth runs up against the fact that women, notably in Africa, are not recognized and respected other than as mothers of large families.  It is urgent to encourage others forms of achievement for women while removing the many obstacles to their participation in economic, social and political life.  It is also time to recognize the real value of women's contribution to managing the world.  The increase in incomes and patrimony held by women would, in addition to raising their status, guarantee a lower fertility rate, a lower infant mortality rate and greater security for aging parents all at the same time.

The stakes involved in greater participation in public life on the part of the reclusive half of humankind by far transcend the demographic dimension alone. Indeed, women would bring with them a completely different vision of the world, "founded on cooperation rather than the competition." (Joël de Rosnay, L'homme symbiotique, Editions du Seuil, Paris).

PROPOSAL [3] - Slow the growth of megapoles - "Green hope"

Contrary to the current, but in fact recent, massive trend to group together in huge megalopoles, the pursuit of a movement to occupy areas of housing and of varied activities appears better adapted as a response to exclusion.  It appears essential to renew our thinking about land use, not only within the framework of the nation but in the framework of local space where cultures and human beings can take root in relation to their environment.  For example, the original idea of autonomous rural homes ("self-contained rural settlements") proposed unsuccessfully by Ghandi in his time surely deserves a second look. (Cf. Sureshwar D. Sinha, Security in the New World Order, Chanakya Publications, Delhi, 1993).

In the South, the question of preserving the countryside is still more urgent.  Anil Agarwal, the famous Indian environmentalist, has pointed out that at the end of the century, there will be three Indian per hectare and a major risk of natural resource exhaustion.  The main objective is therefore, in his view, an equitable, sustainable increase of the biomass that would not rely merely on technological development (mechanization, biotechnologies) that are often harmful to complex, fragile village ecosystems, but, above all, on the participation of the people in regenerating their environment.  To achieve this, it would be advisable to restore to the most deprived people the right to use collective space such as forests and local and national lands.  It would mean starting up once again the process of land redistribution that was too quickly aborted.

PROPOSAL [4] - The reappropriation of space by the have-nots - "Nomadic hope"

Must we continue on the ossified path of sedentarizing the planet or, on the contrary, promote increased freedom of circulation of people and a multiplication of places of accomodation allowing migrants themselves to exercise their own dynamism?

In his latest book, Noël Cannat offers particularly stimulating reflections on what he calls "the nomadic hope". (Noël Cannat, La révole des outsiders, Editions de l'Harmattan, Paris, 1997).  Salvation could come, according to him, from representatives - nomadic peoples and aborigines, peasants and cattle breeders, rural emigrants, the excluded people of the rich countries - who have preserved traces of the nomadic spirit.  According to Cannat, "the alternative is not between unbridled growth and sustainable development, both equally sedentary perspectives, but between discourse on the world viewed as an object to be manipulated for any purpose, and a vision of the world considered above all as a pasture by communities anxious to preserve their internal cohesion and their freedom of movement while adapting to scarcity."

To go towards increased freedom of movement. To rely on the extraordinary capacity of human adaptation. To encourage the ancestral practice of migration, including within nations while facilitating the independent settlement of margianlized populations, as well as the repopulation of places that have been too quickly deserted.  All of these are answers that go against the tide of the current logic of enclosing populations.

But the reappropriation of space for the benefit of dispossessed populations will not take place without calling into question property rights, which is a delicate matter.  There is a famous historic example to support this assertion: the expropriation of the possessions of nobles and the Church at the time of the French Revolution in 1789.  Today, what is in question is land held by legal entities (big businesses, local governments, the state, etc.) and big private owners.  In order to conduct a fair distribution of land, wouldn't we need today to engage in formulating  new principles and values to legitimate private property, particularly work and famly or collective resettlement in dynamic balance with nature?

Economic and social questions

Part 2 - A Solidary Economy 

"Modern times are the time of systematic, unbridled exploitation of natural resources; of the exploitation of conquered, so-called 'primitive' people; and finally, of the systematic exploitation of the average man."




Norbert Wiener, Cybernetics and Society, 1954.

FINDING - The immoderate belief in the omnipotence of the economy

Since the Neolithic Age, human beings, or rather women, have found another means to answer the additional resources drawn from nature by a larger population.  This no longer meant acting directly on demography, but increasing the output of the land by cultivating it.  The invention of agriculture offered a softer (more feminine?) answer to demographic pressure.  The invention of trade followed next, which came down to taking from over othere what was lacking over here and vice-versa.  Later on, the West would take up to the point of exacerbation this path of growth of production and trade, moving to the stage of industry and commerce, giving it the gentle name of "development" in the process.

In such a context, the power of economic mechanisms making it possible to respond to the exponential growth of the needs of human society is widely solicited.  Soon it becomes venerated, when needy people note the enormous, sudden growth of available goods. Whether it is necessary, in order to obtain them, to sell precious, irreplaceable resources in exchange, double or triple work time in order to increase the production of goods for exchange,or submit to a contractor's orders in return for wages does not matter since there is such a pressing need for them.

Thus, economic domination of society is put into place and appears irreversible. Once essential needs have been satisfied, the economy gets carried away in response to the desire for wealth on the part of individuals.  Using the example of the liberalization of the grain trade in France between 1763 and 1770, Dominique Carrère defends the thesis according to which France moved with the Physiocrats from a subsistence economy to an economy offering wealth. (Dominique Carrère, L'invention de l'économie au XVIIIème siècle, PUF-Léviathan, 1995). Human beings at that time went from a minimum required to maintain existence to a maximum for enjoyment.  Little by little, the "political economy of enjoyment" was put into place.

Nowadays, the belief in the possibility of a "unlimited growth" still forms the core of the Northern and Western notion of development, laid down as the only way of thinking and sole doctrine for the entire world.  It justifies the accelerated process of globalization and internationalization centered exclusively on market mechanisms, the tendency to concentrate capital and wealth and the value of competition even when it becomes predatory.  This model seems to us, however, to be at the root of the contemporary crises of excess production (including waste), of increasing social exclusion, of the exhaustion of ecosystems and reduction of mass spending-power bringing about a drop in actual demand.  

Nevertheless, it is not enough to agree in denouncing the clear-cut risks to humankind and the planet that are being taken by the liberal, capitalist system in the process of internationalization.  Many opportunities are emerging at the same time (such as the reduction of the need for wage labor to produce goods)which should be noted and seized in order to build a more just and solidary economic system on new foundations.  Among the main challenges of the next century and millennium, we might mention: the invention of new systems of remuneration and redistribution, of control and distribution of productive goods notably on the basis of a redefinition of the central concepts in a value and work-oriented economy; the proclamation of ecological standards that impose limits on the exploitation of ressources; the definition of criteria orienting production, trade and consumption that introduce the notion of need and sufficiency; the promotion of another form of globalization-internationalization of a participatory and solidary nature, that takes as its main reference the community at the local level in its full cultural dimensions, closely linked to regional, continental and global  levels; etc.

FACTOR [1] - "The Reign of Money" - vector of social injustice

Drawing on the thesis put forth by Karl Polanyi (The Great Transformation, 1944) according to which traditional societies were pulled apart by the spread of the self-regulating market, and its extension beyond produced goods to land, work and money, the French economist Michel Beaud points out that "(...) the self-regulating market reduces human and social relations to relations of money; one's existence as a man, woman or child in society henceforth depends on the amount of money available to them.  (...) Once we have strayed from God, wisdom and values likely to bond us together, there is little left in the way of a social motive besides money and the purchase of goods; yet its efficiency is founded on inequality - the richest being careful either to maintain or widen the gap, others trying to move up the ladder.  Whence constantly renewed inequalities and ever-returning exclusion.  Whence, as well, the violence towards the resources of the planet and global equilibrium, living species and life itself(... )."

FACTOR [2] - Science and the market, responsible for the two-fold ecological and social break
In the " Platform for a Responsible and United World ", signed by more than 2,000 people in more than 100 countries, immoderate belief in science and the market is explicitly designated as being responsible for the two-fold ecological and social break underlying the imbalances in the world today.

Without the ill-effects of blind science and a gluttonous market, development would certainly constitute a possible path.  (Cf. Manfred Max-Neef, Desarrollo has escala humana, Nordan-Communidad/REDES, coll. Ecoteca, Montevideo, 1993).  But this requires scrupulous respect for the logic of the living being and the rules for sharing life and society, both precepts ignored by the liberal, capitalist mode of development.  In the end, theWestern-made myths of modern science and the market have to be examined in depth and called into question if we wish to give humankind a chance to continue on its way. (See Pierre Thullier, La grande implosion, Fayard, Paris, 1996).

PROPOSAL [1] - Formulate a new participatory and endogenous development concept

International cooperation for development really took off after World War II with the creation of international development institutions. More recently, a genuine infatuation with the work of NGOs in the countries of the South has appeared.  Many schools of thought have taken turns proposing miracle models of development.  With regard to the persistent imbalance between the North and the South, as well as the impoverishment of cultural diversity in the world, several questions come to mind:

What are the real incentives of donor countries?  To what extent do subconcious motives of historical origin (desire for redemption or to maintain influence on the part of former colonizers) and religious motives (the Christian disposition to charity) enter into the cooperation policy of rich countries?  How much stems from generosity (in response to real local needs) and how much stems from commercial and strategic interests?  Since the discourse and practices concerning development lead in large part to spreading the Western way of life on a planetary scale, aren't they simply a trap leading to the destruction of resources and local cultures?

Contrary to the conception of an exogenous development and current cooperation practices of Western countries, with plenty of support from the elites in the southern countries, isn't the point to promote MANY native notions of development and forms of cooperation adapted to local conditions and anchored in the cultures of the peoples concerned?  This idea obviously does not dispense the rich countries from a duty to show solidarity, and even to make reparations for damage already carried out. 

PROPOSAL [2] - Rethink internationalization

Henceforth, many people agree in saying that multinational businesses and world financial institutions have a major responsibility in current environmental and social problems.  Shouldn't an effort be made to counter the instruments of globalisation?  Isn't it necessary to find other forms of internationalization that are respectful of the varied cultures of the world and the preservation of our planet's resources?  How can balanced international relations be set up in the economic and commercial, monetary and financial domains, that are beneficial to all partners?

PROPOSAL [3] - Organize the decline of economic growth in the North

In an unpublished text dated May, 1995, Louis Bretton of CIMADE, France, wrote that "the organization and operations of the economic system of companies in the North contribute to maintaining oppression and poverty in the countries of the South by a major fact: they destroy much more their share of non-renewable resources.  (...) In order for a more equitable distribution of resources between the North and the South to be even conceivable, it is necessary that the North reduce the amount of resources it draws out.  (...) Any discourse on development that is not in keeping with this perspective is vain, hypocrital or deceitful."

PROPOSAL [4] - Towards an economy at the service of human beings

"The internationalization of trade, the primacy of the market economy and the race to achieve excellence obviously makes the economy more and more efficient and increase the productivity of the whole, but by excluding (or by exploiting) people and countries that are unable to stay on the track of progress, that are not competitive". (Patrice Sauvage, Economie et lien social dans les quartiers - Promovoir une économie plurielle, OECD, 10/95).  This finding has led Patrice Sauvage to plead for the promotion of "plural economy".  Two paths are possible:

∑
"allow and enhance a variety of economic activities upstream from the globalized 
market economy".  In a perspective inherited from Fernand Braudel, this means 
"attributing greater value to the role of subsistence economy and the local market 
economy in the face of the world economy (économie-monde)."  (François-Xavier 
Verschave, Libres leçons de Braudel - Passerelles pour une société non excluante, 
Syros, 1994).

∑
"Foster a mix of the various forms of economy (market, public and reciprocal), 
allowing an articulation between market resources, the public sphere and civil society 
to create new jobs and activities to meet unsatisfied needs(...). (Jean Louis Laville, Les 
services de proximité en Europe - Pour une économie solidaire, Syros, Paris, 1993).  
This is the highly promising path of "solidary economy" which aims at recognizing and 
making possible the proliferation of creative activities that generates social bonds.  (Cf. 
Luis Razeto, Los caminos de la economia de solidaridad, Vivarium, Santiago of Chile, 
1993).

PROPOSAL [5] - Call into question the distribution of income

As we saw previously, economic horror (the expression comes from Viviane Forrester, L'horreur économique, Fayard, Paris, 1996) rests largely on assigning everything a monetary value (merchandizing process).  There is, however, one way of ending the reign of money which has come about as a result of its unlimited power to acquire natural and human resources.  It consists in calling into question the present distribution of income by examining first of all the means of existence of populations lying at both extremes of the social scale (the very rich and the very poor).

Shouldn't our priority be to set limits to the wealth of individuals and legal entities that appears so shocking in a period of massive social exclusion?  Isn't is necessary, in a certain sense, to civilize the rich, that is, remind them that their wealth is based on a civilization in which they may have taken an active part but in which they are not alone.

At the other end of the social scale, the poorest people could be guaranteed a minimum income financed by the community in view of preserving the physical integrity and the dignity of its most vulnerable members.  In Europe, a discussion is under way concerning the form that such a mechanism of social solidarity such take (Minimum Insertion Income, Minimum Existence Income, Universal Endowment, etc).

PROPOSAL [6] - Free economic initiatives of underprivileged people. 

Rather than prohibiting or repressing an parallel or informal economies, wouldn't it be better to encourage its development, even if it means going without tax resources for a while and incorporating the activities into the legal system later on?   Let there be no mistake here: we are not talking about illegal and dangerous activities such as drugs or over-exploitation of workers in clandestin workshops, etc. but raising the barriers to entry into the system (accreditations, exorbitant guarantee deposits, overly meticulous sanitary regulations, etc.) that hinder economic initiative, and sometimes have no other justification than to protect the situation of the producers already in place.

Not discourage, but also encourage activities that generate the means of existence or income, especially among the poor, notably by facilitating access to self-production and credit. (David Hulme & Paul Mosley, Finance Against Poverty, 2 volumes, Routledge, London, 1996). 

PROPOSAL [7] - Concerning relations and exchange without currency

Another way of bringing the reign of money to an end is to encourage the development of relationships and exchanges between human beings that are no longer based on monetary factors but on their social usefulness.  Within this non-commercial framework can be found social innovations: 

ﬁ
setting up "Networks for the Exchange of Knowledge" in France and Brazil 

ﬁ
the development of "Local Exchange Systems"' in Anglo-Saxon countries and in France 

ﬁ
operating an "economy of communion" in Italy 

ﬁ
The development of 'intentional communities' in North America

PROPOSAL [8] - Socialize the wealth of societies

Putting the economy in its place also comes down, paradoxically, to recognizing the increasing position it occupies in the global operations of societies.  Itsn't it time to measure the increasing socialization of the economy, particularly by bringing to the fore, as the economist Michael Porter suggests, the essential importance of public investment and social transfers for economic prosperity?

At the same time, it involves increasing the transparency of public choices of political decision--makers and public administrators, since they are sometimes like subsidies paid by the community to private agents, businesses or consumers. 

In a context of increasing socialization of the economy where social transfers and public investments are the very condition of prosperous economic activity, is it scandalous to ask certain businesses and certain prosperous citizens to participate, in return, in bringing about social cohesion? 

To socialized economy must correspond a socialization of wealth either produced or held.

PROPOSAL [9] - Lay a new foundation of the economy on a different analysis of value

All reflections and initiatives aimed at widening the economic sphere beyond strictly the commercial sphere, are encouraging because they help "engage a controversy against the science of economics". (Bernard Perret and Guy Roustang, L'économie contre la société, Seuil, Paris, 1994), as it has been built up over two centuries.  They invite us to ponder a new distribution and use of the income and wealth created by the economic activity of human societies.

The essential question is to know on what grounds we should proceed to what appears to be nothing less than a new foundation of the general economic system.  Perhaps by bringing the science of economics back to the source of its questioning: value.

Some innovative reflections on value open the path to overcoming traditional political economy, that is, the Marxist or liberal tradition.  The Canadian economist Gilbert Boss invites us, for example, to recognize "the poorly-judged merits of all the factors actually entering general enrichment," namely, our cultural and technological heritage. (Gilbert Boss, "Métamorphoses de l'économie", Esprit, Paris, August-September, 1995).  It is on these new foundations that the science of economic should be rebuilt, since its present foundations are incapable of conceiving of solutions to the problems of the modern world.

PROPOSAL [10] - Reconsider the place of work in the heart of human beings

The philosopher Dominique Méda urges us to recognize the very marked historicity of our societies founded on (alienated by) work.  (Dominique Méda, Le travail - Une valeur en voie de disparition, ALTO-Aubier, Paris1995).  In less than two centuries, work has become "a total social fact", sustained by Christian, humanist and Marxist thought which are in agreement in conferring upon it the power to fulfil and socialize human beings,whereas in fact, it is often a means at the service of capitalist logic and at the heart of wage labor lies subordination.

Marcos Arruda, a Brazilian economist, invites us to reconsider work along with all conscious, purposeful action that generates a transformation in the world and, reciprocally, a transformation of oneself.  In his view, "the problem of alienation is precisely that our world, which is centered on capital as value (and not on work as value) creates a fragmentation of human beings with regard to their actions that transform the world and themselves.  (...) Restoring their capacity for creation and free innovation - 'iberated work' - is a prerequisite for their liberation and their full integration as conscious, active sujets/actors in cosmic evolution.  The utopia of liberated work is a utopia that is deeply-rooted in our human reality and in our potential for individual and collective evolution, therefore a realistic utopia.".

This utopia could be based on the "technological mutation and socio-cultural transformation". (Cf. Jacques Robin, Quand le travail quitte la société post-industrielle, editions du Grit, Paris, 1995), that modern societies are experiencing, to reach human emancipation, the flowering of each person's creativity and fruitful, cooperative and solidary interaction with others and with nature.






